Standardized versions of the Olmos metaphors
001.
Reconstructed and standardized version

Aquí abro y descubro el corazón de parte de Diós.
Nican nocontlapoua
 yn toptli, yn petlacalli.

Ualcemmani, ualchayaui 

yn chalchiuitl, in teoxiuitl, 

yn pepetzcatiuetzi, in popocatiuetzi, 

yn anenuetzi
ça uelneltiz yn itechpa uitz, 

yn iceltzin Dios.

Grammatical analysis
Nĭcān nŏcŏntlăpŏuă ĭn tōptlĭ
 ĭn pĕtlācăllĭ.

nĭcān nŏ-c-ŏn-tlăpŏuă-ø ĭn tōp-tlĭ ĭn pĕtlā-căl-lĭ
here 1sgS-3sgO-extra.dir-to.open-pres.sg det chest-abs det straw.mat-house-abs

Here I reach out to open the coffer, the chest

Uālcĕmmănĭ, uālchăyāuĭ
ø-uāl-cĕm-mănĭ-ø, ø-uāl-chăyāuĭ-ø
3sgS-intra.dir-entirely-to.be.extended-pres.sg, 3sgS-intra.dir-to.become.dispersed-pres.sg

It comes scattering out, spilling out all over

ĭn chălchĭuĭtl, ĭn tĕōxĭuĭtl

ĭn chălchĭuĭ-tl ĭn tĕō-xĭuĭ-tl

det precious.stone-abs det god-turquoise-abs

The turquoise, the divine blue-green stones,

ĭn pĕpĕtzcătĭuĕtzĭ,
 ĭn pŏpōcătĭuĕtzĭ

ĭn pĕpĕtzcă-tĭ-uĕtzĭ-ø, ĭn pŏpōcă-tĭ-uĕtzĭ-ø
det to.glitter-lig-hurriedly-pres.sg, det to.smoke-lig-hurriedly-pres.sg

that which suddenly glitters, that which suddenly sparkles

ĭn ànēnuĕtzĭ 

ĭn ăh-nēn-uĕtzĭ
det neg-in.vain-fall

that which is advantageous.

çă uĕlnĕltĭz,
 yn ĭtĕchpă uĭtz, yn ĭcĕltzĭn Dios

zăn
 uĕl nĕl-tĭ-z
 ĭn ī-tĕch-pă ø-uītz-ø, ĭn ī-cēl-tzĭn
 Dios,

only well truth-vblz-fut.sg det 3sgPossr-next.to-toward 3sgS-to.come-pres.sg, det 3sgPossr-alone-rev God

[but] only that which comes from he who alone is God will be true.

Free translation

Here I open up and reveal my heart on behalf of God
Here I reach out to open the coffer, the chest.

They come scattering out, spilling out all over,

the turquoise, the divine blue-green stones,

that which glitters, that which sparkles,

that which is advantageous.

[But] only that which comes from he who alone is God will be true.

002.
II. Father, mother, lord, captain, governor, who are like a tree which gives shelter.
This metaphor is presented in three paragraphs, which we distinguish as 2a, 2b and 2c. In M&H, they are numbered as 2, 3 and 4, which is the source of the discrepancy of two between our subsequent numbering and theirs. First we present the Spanish text and then each of the three sections separately.
Standardized version
Padre, madre,

Señor, capitán, gobernador,

que son o están como árbol de amparo.
Free translation
Father, mother,

Lord, capitain, governor,

who are or stand like a tree that gives shelter.
Standardized version
Nantli, tahtli. 

Xopechtli, manaualli. 

Pochotl, aueuetl. 

Ceualli, ecauhyo, ecauillo.

yn izcalloticac

yn malacayoticac.

Grammatical analysis 

Nāntlĭ, tàtlĭ. 

Ø-nān-tlĭ, Ø-tă(-tlĭ
3sgS-mother-abs 3sgS-father-abs 

A mother, a father

xŏpĕchtlĭ, mănăuăllĭ. 

Ø-xŏpĕch-tlĭ, Ø-mănăuăl-lĭ
foundation-abs cradle.cover-abs

A foundation, a canopy

Pōchōtl, āuēuētl.

Pōchō-tl āuēuē-tl

silkcotton.tree-abs bald.cypress-abs

A silk-cotton tree, a bald cypress

Cēuăllô, ĕcăuhyô, ĕcăuĭllô.

cēual-loh ehcauh-yo( ehcauil-lo(
shadow-adjzr Tithonia-adjzr shade-adjzr

A shaded place, a protected place, a sheltered place

ĭn ĭzcălloticac, ĭn mălăcăyŏticac.

ĭn izcal-loh-t-ihca-c, ĭn malaca-yoh-t-ihca-c.

det main.stem-adjzr-lig-be.standing-perfective.sg, det spindle-adjzr-lig-be.standing-perfective.sg

That which stands with many branches, a tree which stands fully crowned

Free translation

A mother, a father

A foundation, a canopy

A silk-cotton tree, a cypress

A shaded place, a protected place, a sheltered place

That which stands with many branches, a tree which stands fully crowned

003

Standardized version
Labrador o persona baxa.
Cuauhtli, ocelotl.

Cuitlapilli, atlapalli.

Cuauhqui, elemicqui. 

Itquiuani, mamaloni.

Grammatical analysis
cuauhtli, ocelōtl.

Ø-cuauh-tli Ø-ocelōtl

3sgS-eagle-abs 3sgS-jaguar-abs

He is an eagle, a jaguar

cuitlapĭlli, àtlapalli.

Ø-cuitla-pīl-li Ø-a(tlapal-li

3sgS-backside-tapered 3sgS-wing-abs

He is a tail, a wing
cuauhqui, elemicqui. 

Ø-cuauh-qui Ø-elemic-qui

3sgS-to.chop.wood-ag 3sgS-to.work.land-ag

He is a woodcutter, a worker of the land

itquiuānĭ, māmalōnĭ
itqui-ua-nĭ, māmā-lō-nĭ
to.transport-psv-ag, to.carry.on.back.psv-ag
he can be transported, he can be carried on the back

Free translation

A person who works the fields or of low status
He is an eagle, a jaguar

He is a tail, a wing

He is a woodcutter, a worker of the land

He can be carried by ones hand, he can be carried on ones back
004.

Standardized version
Arbol, o padre primero, o principio de generación. Señor o gobernador.
Cuauhtzonyotl,
 mecayotl,

cuitlaxcollotl, yolcayotl,

tlacatzonyotl, cuatzonyotl,

yn tetzon in tecol.

Grammatical analysis
Cuauhtzonyotl, mecayotl,

Ø-cuauh-tzon-yō-tl Ø-meca-yō-tl

3sgS-tree-hair-abstr-abs 3sgS-twine-abstr-abs

He is the trunk of a family tree, he is the lineage.

Cuĭtlăxcŏllōtl, yōlcāyōtl.

Ø-cuĭtlăxcŏl-lō-tl Ø-yōl-cā-yō-tl

3sgS-intestines-abstr-abs 3sgS-life-nomlzr-abstr-abs

He is the entrails, he is the sustenance.

Tlācătzŏnyōtl, cuātzŏnyōtl.

Ø-tlācă-tzŏn-yō-tl Ø-cuā-tzŏn-yō-tl

3sg-person-head.hair-abstr-abs 3sgS-head-head.hair-abstr-abs

He is like a person(s hair, he is like the hair on the head.

īn tētzŏn, īn tēcōl.

īn Ø-tē-tzŏn-Ø in Ø-tē-kōl-Ø

det 3sgS-HumNsP-head.hair-al.poss 3sgS-HumNsP-grandfather-al.poss

he who is head hair, he who is a grandfather

Free translation

A tree or first father or beginning of a lineage or governor
He who is head hair, he who is a grandfather,

he is the trunk of a family tree, he is the lineage,

he is the entrails, he is the sustenance,

he is like a person(s hair, he is like the hair on the head.

Standardized version
Parientes de algunos que salen de un tronco.
tehuitztzohuan, teahuayohuan, 

techamallohuan, tetapalcayohuan, 

teezzohuan, tetlapalohuan, temetztzohuan, 

tetzicueuhcayohuan, tetlapancayohuan, 

texiloyohuan, tecacamayohuan, temiauayohuan, 

teizteyohuan, teixquamolhuan, tetentzohuan, 

tetzintamalhuan, tequequetzalhuan, tequequetzolhuan, 

tecotoncayohuan, tehuilteccayohuan,

tehuampohuan, teoncayohuan, teyecayohuan, tehuayolcayohuan, 

teeltapachhuan, tecuitlaxcolohuan, 

yn texillan, yn tetozcatlan cenquizah.

Grammatical analysis

tēuitzouān, tēahuayouān,

Ø-tē-uitz-tzo-uān Ø-tē-ahua-yo-uān

3sgS-NsP-thorn-inal-posd.pl 3sgS-NsP-glochidium-inal-posd.pl

they are the thorns of someone,
 they are the glochidia
 of someone
techamallouan, tetapalcayohuan,
 

Ø-tē-chāmal
-lo-uān, Ø-tē-tapal
-cā-yo-uān

3S-NsP-scarlet.parrot-inal-posd.pl, 3S-NsP-sherd-ppl-inal-posd.pl

they are the scarlet parrot feathers of someone, they are the eagle feathers of someone
teezzohuan, tetlapalohuan, temetztzohuan,

Ø-tē-ez-zo-uān, Ø-tē-tlapal-lo-uān, Ø-tē-metz-tzo-uān

3S-NsP-blood-inal-posd.pl, 3S-NsP-paint-inal-posd.pl, Ø-3S-NsP-thigh-inal-posd.pl

they are the blood of someone, they are the paint of someone, they are the thighs of someone
tetzicueuhcayohuan, tetlapancayouan, 

Ø-tē-tzicuēu
-cā-yo-uān Ø-tē-tlapān
-cā-yo-uān

3S-NsP-to.become.detached-ppl-inal-posd.pl, 3S-NsP-break-ppl-inal-posd.pl

they are someone(s things which have become detached, they are someone(s things which have broken up
texiloyohuan, tecacamayohuan, temiauayohuan, 

Ø‑tē-xīlō-yo-uān, Ø-tē-cacama
-yo-uān, Ø-tē-miaua-yo-uān

3S-NsP-baby.corn.ear-inal-posd.pl, 3S-NsP-secondary.corn.ear-inal-posd.pl, 3S-corn.tassel-inal-posd.pl

they are someone(s baby ears of corn, they are someone’s secondary ears of corn, they are someone(s corn tassels
teizteyouan, teixcuamoluan, tetentzouan, 

Ø-tē-izte
-yo-uān, Ø-tē-īx-cuah-mōl-uān, Ø-tē-tēn-tzo
-uān

3S-NsP-nail-inal-posd.pl, 3S-NsP-eye-head-sauce-posd.pl, 3S-NsP-mouth-hair-posd.pl

they are someone(s nails, they are someone(s eyebrows, they are someone(s beards
tetzintamaluan, tequequetzaluan, tequequetzoluan, 

Ø-tē-tzīn-tamal-uān, Ø-tē-quequetzil
-uān, Ø-tē-quequetzol-uān,

3S-NsP-anus-tamal-posd.pl, 3S-NsP-Achilles(.tendon-posd.pl, 3S-NsP-heel-posd.pl

they are someone(s buttocks, they are someone(s Achilles( tendons, they are someone(s heels 
tecotoncayouan, teuiltecayohuan,

Ø-tē-coton
-cā-yo-uān, Ø-tē-uiltec
-cā-yo-uān,

3S-NsP-to.snap-ppl-inal-posd.pl, 3sgS-NsP-to.thresh(?),

they are fruit that has been picked from someone, they are grain that has been threshed (?) from someone,
tehuampohuan, teoncayohuan, teyecayohuan, tehuayolcayohuan, 

Ø-tē-uān-poh-uān, Ø-tē-ōm-cah-yo-uān,
 Ø-tē-ye-cah-yo-uān, Ø-tē-uān-yōl-ca-yo-uān

3S-NsP-company-fellow-posd.pl, 3S-NsP?-two-to.be.pret?-inal-posd.pl, 3S-NsP?-three-to.be.pret?-inal-posd.pl, 3S-NsP-company-to.live-lig-posd.pl

they are someone(s companions, they are the second places of someone, they are the third places of someone,
 they are someone(s blood relatives
teeltapachhuan, tecuitlaxcolohuan, 

Ø-tē-ēl-tapach-uān, Ø-tē-cuitlaxcol-lo-uān,

3S-NsP-liver-shell-posd.pl, 3S-NsP-intestines-inal-posd.pl

they are someone(s livers,
 they are someone(s intestines

in texillan, in tetozcatlan
 cenquizah.

in Ø-tē-xīllān, in Ø-tē-tozca-tlan cen-quiza
-h

det 3S-NsP-womb, det 3S-NsP-throat-inner.part one-exit-pres.pl

from someone(s womb, from someone(s throat, they leave together
Free translation

Relatives of some who come forth from a trunktc \l3 "Relatives of some who come forth from a trunkRelatives of some who come forth from a trunktc \l3 "Relatives of some who come forth from a trunk
They are the thorns, the glochidia.

They are the peacock flowers, the eagle feathers.

They are the blood, the red paint, the thighs.

They are things which have become detached, things which have broken up.

They are the baby ears of corn, the nubbins, the corn tassels.

They are the nails, the eyebrows, the beards.

They are the buttocks, the Achilles( tendons, the heels.

They are fruit which has been picked, grain which has been threshed.

They are companions, those in second place, those in third place, they are relatives.

They are the livers, the intestines.

From the womb, from the throat, they leave together.
006
Standardized version
Niño gracioso nacido como joya fundida.
Tlapitzalli, tlamamalli, tlapetlahualli. 

Yn opitzaloc, yn omamalihuac, 

yn opetlahualoc, yn otlachialtiloc, 

yuhqui yn teocuitlacozcatl.
Grammatical analysis

tlapitzalli, tlamamalli,
 tlapetlahualli, 

Ø-tla-pītza-l-li, Ø-tla-mamal-li, Ø-tla-petlāhua-l-li,

3S-NhumNsO-to.blow
-pat.nmlzr-abs, 3S-NhumNsO-to.drill-abs, 3S-NhumNsO-to.polish-pat.nmlzr-abs

s/he is something smelted, s/he is something drilled, s/he is something polished,
in opitzaloc, in omamalihuac, 

in ō-pītza-lo-c, in ō-mamali-hua-c

det ante-to.blow-psv-prt.sg, det ante-to.drill-psv-prt.sg

s/he who has been smelted, s/he who has been drilled
in opetlahualoc, in otlachialtiloc, 

in ō-petlāhua-lo-c, in ō-tlachiya-lti-lo-c

det ante-to.polish-psv-prt.sg, det ante-look.at-caus-psv-prt.sg

s/he who has been polished, s/he who has been given luster
iuhqui in teocuitlacozcatl.

iuh-qui in teō-cuitla-cōzca-tl

be.so-prt.sg

such a thing is the one who is a jewel of precious metal
Free translation
A gracious child born like a smelted jewel
He is something smelted, he is something drilled, he is something polished,

he who has been smelted, he who has been drilled,

he who has been polished, he who has been given luster.

Such a thing is the one who is a jewel of precious metal.

007
Standardized version
Despierta, rebiue, es discreto o tiene la razon por guia.
Miauati, xiloti,

izcaloa, malacayoa,

mimati, yolloa,

celia, itzmolini, 

ynic xotla, ynic cueponi, 

ynic ixtli yollotli quitquitinemi,

in quititlani, ynic ixe, inic yollo, ynic nacace.

Grammatical analysis

Mĭăuātĭ, xīlōtĭ,

izcaloa,
 malacayoa,

mimati, yolloa,

celia, itzmolīni, 

inīc xōtla, inīc cuepōni, 

inic īxtli yōllòtlĭ
 quitquitinemĭ,

īn quitītlani, inīc ixe, inīc yōllo, ynīc nacace.

Free translation
He awakens, he is reborn, he is discrete or is guided by reason
He grows a tassel, he forms a young ear of corn.

He becomes many branched, he becomes fully crowned.

He is prudent, he is discrete.

He sends out new growth, he sends out new shoots.

In this way he comes into bloom, in this way he bursts open.

In this way he goes around bearing the face, the heart,

In this way he who sends him has a face, in this way he has a heart, in this way he has ears.

� The first /o/ of nocontlapoua is the result of vowel harmony from underlying {ni+k+on}..


� M&H translate tōptli as (idol(. However, Andrews (1998, p. 296) points out that in this couplet, īn tōptlĭ, ĭn pĕtlācăllĭ, and in particular when the couplet is the object of the verbo tlăpŏuă (to open(, it can only refer to a type of container, a sheath-like case, since the structure of the couplet must be coordinative.


� The long /ā/ is documented in Carochi, Libro V, cap. 5, (1 De los adverbios (fol. 113v). Its origin is not clear given that the stem, petlatl ‘straw mat’ has a short vowel. Sahagún (met. 32, p. 247) says that the couplet tōptli, petlācalli is used for describing someone who is discreet, who knows how to keep a secret or who does not speak much. This same couplet also appears in Book 6 of Sahagún [citation?] in a text that refers to a father who has lost control of his daughter. The father, speaking, states that a woman, unlike precious metals, cannot be kept in a chest or coffer. Under toptli, RS gives the entire line of this first metaphor with the translation ‘aquí abro mi corazón.’ That is, he treats in toptli, in petlacalli as a metaphor for (heart.( Finally, Molina for toptli has (ydolo, o funda d caliz texida con hilo de maguey o cosa de esta manera.(


� Molina for pepetzca has (reluzir la seda o las plumas ricas(; RS has pepetzcatiuetzi (ser brillante, arrojar destellos, producirse,( attributed to Olmos. In Balsas Nahuatl there is a lizard called petskowīxin, which is said to glitter when the sun strikes it. In Balsas Nahuatl, the root pets in general is used in words that refer to smoothness (as a river stone’s surface) or smoothness and shinyness (as in the coat of a well-fed horse, mule, or donkey). In regard to -tiuetzi, there is no evidence in the literature to justify Maxwell and Hanson(s translation of the verbal auxiliar �tiuetzi as (to fall [verb+ing]( (e.g., popocatiuetzi (to fall smoking(). Rather, all sources (Launey p. 1093; Lockhart 2001:40) indicate that -tiuetzi means (hurriedly(, modifying the verbal predicate.


� RS under popocatiuetzi gives the meaning (ser brillante, resplandeciente,( which he attributes to Olmos. We have not found a reference to this verb form either in Olmos(s grammar or vocabulary. The only use of this verb found to date is in the present text. Thus the basis for RS(s definition is not clear. However, it might be that popocatiuetzi has been lexicalized with the meaning attributed by RS. Certainly the translation (to suddenly smoke( is not appropriate here.


� Olmos for nelti gives (hacerse algo verdad,( i.e., ‘to become true.’ Molina has, for the same verb, ‘verificarse algo’. It is clearly an inchoative denominal verb from nēlli, given in Molina as ‘cierto, ciertamente, o de verdad’.


� Add discussion on difference between sa: and san. Here san is more likely.


� Carochi, fol. 461 nelti/neltia ‘hazerse verdadero, idest verificarse, cumplirse’; Olmos (diccionario) da ‘hacerse algo verdad.’


� This could be either, I think, (he who alone is God( or (the only God.( The sense does not differ much, I think. Cf. Launey thesis, pp. 701 ff. He has zan mocēltzīn titeōtl (Toi seul est dieu( (You alone are God).(


� RS under chayaui cites from Olmos (ual chayaui in chalchiutl, in teoxiutl, el corazón se muestra, se descubre, lit. la esmeralda, la turquesa se extienden o brillan.( Although the verb is marked singular in Nahuatl, this is expected given that inanimates are not pluralized. However, the English translation reflects the plural.


� This last line might well be a post-conquest addition to a prehispanic metaphor.


� Sahagún (met. 21, p. 244) explains that this couplet is a reference to commoners.


� Although both cuauhtzonyotl and cuatzonyotl (see below) appear in the manuscripts at this point, we have elected to standarize (or, perhaps better said, ‘correct’) the manuscript at this point with cuauhtzonyotl, which seems to pair with mecayotl in that both are documented metaphors of lineage.


� Although Molina gives yolcayotl as (limaza o bauaza( (‘slime or spittle’), we have analyzed this as an abstract formation from the obligatorily possessed deverbal noun -yolca (sustenance( (lit., ‘the means by which [possessor] lives’; see Andrews, p. 487). The grammaticality of abstract forms of these deverbal nouns ending in -ca is documented in words such as peuhcayotl: ‘comienço, o principio de algo, o basa de coluna’ (Molina).


� Here we have (corrected( cuauhtzonyotl to cuatzonyotl given the parallel semantics with tlacatzonyotl.


� Sahagún (met. 25, p. 245) uses several of the couplets which occur in this metaphor (hair and nails, thorns and glochidia, beard and eyebrows, chips and fragments( to refer to those born into the lineage of rulership and nobility. He also uses another found in the explanatory text—blood and paint—with the same meaning.


� This and almost all the other nouns in this text are marked as being inalienably possessed. That is, they should be understood as referring to the integral parts of the possessor. In all cases, the possessor is marked with the nonspecific possessive prefix tē-, a fact which we have rendered by translating the possessor as (of someone(. Although in most cases the parts referred to imply a non-human possessor, such as thorns in this first expression, they are marked as plural, a fact which indicates that they are being used metaphorically to refer to humans.


� The glochidia are fine, barbed, hair-like prickers typically found on prickly pears.


� The expression in techamollo in tetapalcayo, this time without plural marking and with an o instead of an a in the first word, is used in a similar context to refer to progeny in Olmos’s Huēhuètlatōlli (Juan Bautista [1600]1988, p. 432, parragraph 143), although Silva Galeana translates it, wrongly in our opinion, as ‘el consejo, la advertencia [the counsel, the warning]’.


� Speaking about the first merchants, Sahagún (HG, book 9, chapter 1) says that “La mercadería déstos por entonce eran plumas de papagayos, unas coloradas que se llaman cuézal, otras azules que se llaman cuitlatexotli, y otras coloradas como grana que se llaman chamulli” (López Austin & García Quintana [1988]2002, vol. 2, p. 791).  [The merchandise of these [merchants] in those days was parrot feathers, some of them red, that they call cuézal, others blue, that they call cuitlatexotli, and others red like cochineal, that they call chamulli.]  In the Nahuatl text, the name of this bird is registered as chamolin (book 4, ch. 12, p. 46; book 9, ch. 21, pp. 94, 95), usually in reference to the feathers.  In Balsas Nahuatl, chämolin is the name of Caesalpinia pulcherrima (L.) Sw. (Amith n. d.), a leguminous tree with showy red and yellow flowers having many long stamens.  Martínez (1991) reports numerous Spanish names for this flower, including chamoxóchitl, chamalxóchitl and, interestingly enough, flor de guacamaya [guacamaya flower], while Schoenhals (1988) registers the name peacock flower in English.  We have posited the vowel length in the bird name on the basis of the name of the flower.  Further references to chāmolin are found in metaphors XVI and LVIII.


� The normal meaning of tapalcatl is pot sherd and the translation could conceivable be (they are the sherds of someone(. However, Sahagún (HG, book 11, ch. 2, § 4), while describing eagles, observes that “Las plumas del cuello y de los lomos, hasta la cola, son de hechura de conchas; llámanlas tapálcatl” [The feathers of the neck and back, as far as the tail, are like shells; they call them tapálcatl] (López Austin & García Quintana [1988]2002, vol. 3, p. 1017), a usage which seems to fit well in this text.


� The word metztli with a short vowel means (thigh( and with a long vowel means (moon, month(. We have translated it as thigh, which does not seem particularly well motivated, though it might be an allusion to the genital area used in reproduction. In the context of the first two elements in this line, however, (moon( might be a better translation, referring to the menstrual cycle of a woman. Normally though, menstruation is referred to as nemetzuiliztli, a form ultimately derived from metztli (moon( via the reflexive verb ninometzuia (to menstruate( (Molina 1571)


� Molina (1571) gives tlatzicueuhtli (maçorca de mayz despegada y quitada dela caña, o cosa semejante( [dried ear of corn detached and removed from the stalk, or something similar]. Karttunen ([1983]1992) notes that the verbal form, tzicuehua, always occurs together with tlapani, in a couplet meaning (for children to be born(. She also reports a form tentzicueua in Molina with the incorporated form for mouth, tentli, meaning (mellar vaso o cosa semajante( [to nick the rim of a container], and another patient nominalization, quauhtzicueualli, which incorporates the word for wood, quauitl, and means (astillas o rajas grandes de madera( [large splinters of wood]. Taken together, this evidence indicates that the verb basically refers to a piece of something breaking off.  K&L p. 58 translate the couplet -tech tzīcuēhua tlapāni as ‘for something to splinter, break from one’ or, metaphorically, ‘for a child to be born’.


� Karttunen ([1983]1992) cites Carochi as defining the verb tlapāni as (quebrarse vasijas de barro, tecomates, o otras cosas delicadas( [for clay containers, tree gourds or other delicate things to break] or (for eggs to hatch( (p. 312, under tzicuehua). The literal sense of this couplet, then, seems to be founded on two verbs for breaking which together, as mentioned in the previous note, refer to birth.


� A corn plant typically produces one or two normal ears of corn. Sometimes a normal ear is accompanied by a stunted secondary ear, called cacamatl in Nahuatl, which grows next to the normal ear, but which remains small and does not produce kernels. Some Spanish speakers refer to this as the hijito del elote (little child of the roasting ear(.


� Karttunen (1992) notes that iztetl (fingernail or toenail( is often used metaphorically to refer to offspring as part of one(s body, especially when paired with tzontli (hair(.


� The final /n/ of tzon-tli (hair( assimilates to the following semivowel /w/, perhaps leaving a bit of nasalization on the preceding vowel which is not marked orthographically (Andrews 1975, p. 11).


� In Central Guerrero, quequetzil refers to the narrow part of the leg at the back of the ankle where the strap of a sandal passes (Amith 2002).


� The verb cotoni means (quebrarse la cuerda o el hilo soga. &c. [for a cord or string, rope to snap]( (Molina 1571). The transitive counterpart, cotona is also used for (coger la fruta del arbol con la mano, o coger espigas [to pick fruit from a tree with the hand, or gather spikes (of grain)]( (Molina 1571). In the present context, we translate it as to be picked, creating an image of a relative as a fruit picked from the family tree.


� We assume that this is an unattested verb, uiltequi, related to tequi (to cut(, in construction with an unidentified element uil-. According to Siméon (1885]1991), it only occurs as uilteca in composition, usually combined with cotonca as in this instance, forming a possessed couplet structure meaning (someone(s relative(. We suspect that it might be related to hu(tequi (to get whipped; to whip, beat someone; to thresh grain(. Molina (1571) registers vitequi (herir, o castigar a otro; desgranar semillas con varas o palos( [to injure, or punish another; to thresh or shell seeds with rods or sticks], whence our translation (to thresh(. It may also be related to tlacpauitectli (antenado de varon [stepson of a man], antenada [stepdaughter]( (Molina 1571) or (yerno, nuera; hijo de un primer matrimonio [son-in-law, daughter-in-law; child of a first marriage]( (Siméon [1885]1992). The fact that it forms a couplet with cotoni suggests that the semantic link is that of gathering fruit or grain from a plant.


� We are not sure of the correct Grammatical analysis / Análisis gramatical for this and the following word. Siméon ([1885]1991) includes teonca (segundo, que está en segunda fila, en segundo lugar [second, which is in the second row, in second place]( and teeca (tercero, que està en tercer lugar [third, that is in third place](. We assume the prefix te- is for a non-specific possessor, which explains why the clearly possessed forms in the text do not take an an additional possessive prefix. The function of the ca is unclear. Yo these forms, the inalienable suffix -yo and the plural possessed suffix -hua:n to indicate the plurality of an integral part of something.


� We suspect that the reference to second and third places may be a way of talking about various degrees of relationship, but have no concrete evidence that this is indeed the case.


� Siméon observes that this word for liver is also used by Olmos to refer to someone(s child or to someone treated as a child.


� In metaphor IV, the word for intestines seems to be used to refer to the ancestors rather than to the descendents.


� K&L p. 62 note that the couplet -xillān, -tozcatlān is a set phrase meaning ‘in one’s womb, in one’s throat’ and referring to “the place of conception of a child”.  Sahagún, book 6, p. 246, includes the metaphor Texillan, tetozcatlan oqujz which he explains as follows:  “Esta letra qujere dezir.  Salio de las entrañas y de la garganta.  Y por methaphora qujere dezir.  Persona generosa que viene de personas ylustres:  qujere dezir tambien.  La platica o oracion que haze el orador que le sale de las entrañas y de la garganta”.  It is the first of these two interpretations which seems to be appropriate here.


� The verb stem cen-quiza is glossed by Molina (1571) as (embidar en juego [to raise in gambling]( with a singular subject, and as (ayuntarse o congregarse en algun lugar [gather together in some place]( with a plural subject. Siméon (1885) adds (salir juntos [leave together](.


� K&L pp. 57-58 note that the reflexive of the pair -pītza, -mamali ‘for golden jewelry and the like to be smelted, perforated’ is used metaphorically to mean ‘for a child to be conceived’.  However, here it seems to refer to the whole process of raising a child, not just to the conception proper.  In metaphor 63 this pair is used to refer to the creations of God and in metaphor 79 it is used to describe the heart of a good person, likening it to a jewel.


� This verb refers to blowing through a tube, as when playing a wind instrument or blowing on a fire to make it burn hotter, and, by extension, melting metals, which is how it is being used here.


� The term cōzca-tl is translated as (jewel, precious stone, necklace( (Siméon gives (joya, piedra preciosa, grano de rosario, collar() . The title of this metaphor suggests that the appropriate translation should be jewel rather than necklace. In composition with teō-cuitla-tl (precious metal( it can refer specifically to something of silver or gold, or it can indicate something precious, valuable or highly esteemed (Molina (1571) gives Teocuitla cuzcatl. joya de oro o de plata, o presea). The word cōzcatl, especially in conjunction with quetzalli (precious feather(, is used as a metaphor for a son or daughter. This is the only indication, besides the title, that the text refers to a child.


� The form izcalloa has the variant form itzcalloa.


� K&L pp. 54–55 discuss the -īx, -yōlloh  couplet and suggest that it represents “the volatile, up-and-down aspect of one’s consciousness”.  However, here it seems more likely that each part retains its own associations, -īx with ‘presence’ and -yōlloh with ‘will’.


� Sahagún ([1577]1979, book 6, p. 255, metaphor 73) records the metaphor vel ixeh vel nacaceh (verily he hath eyes, verily he hath ears( and explains that it refers to a person who is prudent, wise, capable and expert.


� The last part of this metaphor seems to refer to someone who sends a representative or an ambassador.





